Kitab al-Taharah - Purification 


29/10/2023 
Version 1.0 


Abu Hazim said: In the name of Allah the Compassionate, the Merciful. Wudu' for every prayer 
is obligatory and no prayer is valid except with Wudu' for the one who finds water. There is ljma 
on this and Allah says: "O believers! When you rise up for prayer, wash your faces and your 
hands up to the elbows, wipe your heads, and wash your feet to the ankles. And if you are ina 
state of full impurity, then take a full bath. But if you are ill, on a journey, or have relieved 
yourselves, or have been intimate with your wives and cannot find water, then purify yourselves 
with clean earth by wiping your faces and hands. It is not Allah’s Will to burden you, but to purify 
you and complete His favor upon you, so perhaps you will be grateful." (1). Wudu' is never valid 
except by having the intention (Niyyah) for Taharah before performing Wudu' for both the 
obligatory prayer and the voluntary prayer Allah says in general: "Yet they have merely been 
ordered to worship Allah sincerely" (2). So it is also invalid to only intend for the obligatory or to 
only intend for the voluntary prayers leaving out the others, or to only intend to pray a specific 
prayer with that Niyyah. Allah ordered everyone to perform Wudu' for any prayer in general 
(‘Umum) without specifying (Takhsis) any specific prayers. Wudu' is always valid for any prayer 
at any time and making new Wudu' every prayer is not obligatory. If the Niyyah of Taharah for 
the prayer gets mixed with performing Taharah for any other intention then the prayer is invalid 
with that Wudu'. Because Allah ordered everyone to perform Wudu' for any prayer in general. 
The Niyyah must also always be there before any actions and Wudu' as well. The Niyyah must 
also be connected to performing Wudu' instantly without waiting. There is no waiting as waiting 
is against having intention to perform Wudu'. Dipping the body parts for Wudu' under water is 
sufficient and scrubbing the body parts is not necessary. 


and without Wudu' also for the major impure (Junub) and the menstruating (Ha’id). Some 


companions and others prohibited it such as: Umar, Ali, Hasan al-Basri, Ibrahim al-Nakha'i and 
Qatadah. Ali said that nothing would prevent Rasulullah 3s<% from reciting Qur'an except 
Janabah (3). But this narration does not contain any prohibition from Rasulullah lsc for the 
Junub to recite the Quran it's only an act of Rasulullah j!sez not an order there are also 
narrations prohibiting it but they are weak. Rabi'ah, Ibn al-Musayyib, Sa’eed Ibn Jubair, Ibn 
‘Abbas and Abu Sa'd (4) were all of the view that it is allowed for the Junub to recite from the 
Mushaf. One Sajdah is not a prayer, Rasulullah said sy: : "Prayer of the night and day are two 
Rak'ahs" (5), and he said jssz :"The Witr consists of one rak'ah towards the end in night" (6). So 
whatever is not a Rak’ah or no 2 Rak'ah's then it's not called a prayer and if it's not a prayer 
then it's allowed to do it without Wudu'. It is then also allowed for the Junub and for the Ha’id. 
Facing the Qibla is not obligatory then as well, it is just like any other Adhkar, there's no 
difference as Wudu' is never necessary except for the prayer. A prayer is only a prayer if it's 
done how Rasulullah js ordered it to be performed, else it's not a prayer. Whoever calls a 
Sajdah a "short prayer" would make it necessary for everyone to always have Wudu' for reciting 
from the Mushaf, for sitting for takbir and for giving Salam. Rasulullah sc saying regarding the 


Mushaf "no-one should touch the Qur'an unless if he is pure" is weak (7) even if it was authentic 
it would be no evidence because all Muslims are pure and all Infidels impure, Rasulullah Jy 
sending Christians Ayat would then be excluded from this ruling. Wudu' is always valid for any 
prayer at any time and making a new Wudu' every prayer is not obligatory. 


Wudu' is always valid for any prayer at any time and making a new Wudu' every prayer is not 
obligatory. Adhan and Iqamah are valid without Wudu' and are valid for the Junub. Ghusl is 
recommended for the Junub if he wants to eat or sleep or to do Dhikr. The rulings of Islam are 
not obliging on any human unless they get a wet dream, facial hair growth, menstruation or by 
reaching the age of 19. Rasulullah said: "There are three whose actions are not recorded: a 
lunatic whose mind is deranged till he is restored to consciousness, a sleeper till he awakes, 
and a boy till he reaches puberty" (8). Removing Impurities (Najasah) and everything that Allah 
ordered to remove are obligatory to do. If there is blood, Khamr, or urine or anything else that is 
Najis on the shoes then wiping them with soil (Turab) is obligatory, wiping with water is allowed 
as well. Rasulullah jc said: "If one of you steps on filth with his two leather socks then the 
earth is their purification" (9), and he said {s:% "When any of you comes to the mosque he 
should examine, and if he sees filth on his sandals he should wipe it off and pray in them" (10). 


Cleaning the private parts from impurities for women and men is with water till the traces are 
gone or with three stones three times only and if then the traces are not gone then forever in 
odd numbers till it does go away. It is invalid to face the Qiblah with the private parts while 
cleaning impurities (Istinja) and it's invalid to do with the right hand. Salman said that some 
idolaters had told him: "I see that your companion (Rasulullah t's) is teaching you everything, 
even how to relieve yourselves?", he said: "Yes indeed’. He (Rasulullah j'sc%) has ordered us 
not to face the Qiblah nor to clean ourselves with our right hands, and not to be content with 
anything less than three stones, which are not to include any excrement or bones" (11). 
Rasulullah j'ss% said: "If you use stones to clean yourselves then do it in odd numbers" (12). 
Anas said: "Whenever Rasulullah js: went to the privy, a servant and | used to carry a skin 
water container and a spear, and he would cleanse himself with the water" (13). Rasulullah ts:z 
said: "The earth has been made for me purifying and as a mosque" (14). Urinating while facing 
the Qiblah is allowed; the prohibition is only in facing the Qiblah while doing Istinja. Cleaning 
any urine from the private parts is done by sprinkling water on it till traces are gone. The urine of 
women is to wash it and if there is urine on the ground or earth, then it's cleaned by spilling 
water on it till the traces are gone. A suckling baby was brought to Rasulullah ss and he 
urinated in his lap. Rasulullah ,2's:% called for water and sprinkled it over the urine (15). A 
Bedouin urinated in the mosque Rasulullah 22% then called for water and poured it over the 
urine (16). 


Cleaning menstruation blood and any other type of blood, whether from fish or any other animal 
- if it's on clothing then it's not cleansed except with water. Except for flea (Burghuth) and the 
blood of the body itself, then it does not matter what the blood is cleaned with. It is all according 
to the ability of the person to become clean. Rasulullah js said: "The bleeding is from a blood 
vessel and not the menses. So give up the prayers when the (real) menses begins and when it 
has finished, take a bath and start praying" (17). This is general for any blood. Rasulullah tls:z 


said regarding menstruation blood on the clothing: "She should scrape it, then rub it with water, 
then pour water over it and then offer prayer in it" (18). It is also recommended to clean 
menstruation blood with musk. If cleaning is not possible then it can be done with soil, the earth 
has been made pure. Cleaning pre-seminal fluid (Madhi) is done by sprinkling water on the exit 
of the private part. 


cat drinks out of it, wash it once" (19). If a cat licks the vessel then whatever is in it is not 


emptied, drinking from it is allowed and to eat from it. Only after usage of the vessel it is washed 
with water once, only removing his saliva and washing the vessel is sufficient. So washing the 
vessel is obligatory but not emptying it because it's not Najis and it's obligatory to remove his 
saliva from the clothes because a cat is a beast (Dhu Naab) like dogs. 


The skin of any dead animal whether it’s the skin of a pig, dog or others, if it's tanned then it is 
pure and selling is then also allowed and praying on it is allowed too. Tanning the skin of 
humans are all prohibited, even the body of an infidel, because mutilation is prohibited in 
general it is obligatory to bury their bodies. The fur, hair or feathers, bones and horns are all 
prohibited from dead animals and not allowed to be sold. It is not allowed to sell the dead body 
to benefit from any of its body parts before tanning, it is all allowed after it. Rasulullah -ts<% 
passed by a dead sheep that had been thrown aside. He said: "Who does this belong to?", they 
said: "Maimunah", he said: “Why did you not take its skin and tan it and get some good out of 
it?". They said: "It is dead meat (which wasn't slaughtered properly" He said: "Allah only 
prohibited us from eating dead meat" (20). Rasulullah ss said: "The tanning of a dead animal’s 
skin purifies it" (21). Rasulullah A's said: "Allah and his messenger have declared forbidden the 
sale of wine, animals which have died a natural death (without getting slaughtered), swine and 
idols". Rasulullah t's then was asked regarding the fat of animals which had died a natural 
death, for it was used for caulking ships, greasing skins, and making oil for lamps. Rasulullah 
Aly "May Allah destroy the Jews! When He declared the fat of such animals unlawful they 
melted it, then sold it and enjoyed the price they received" (22). Rasulullah also <'s:% said: "Do 
not make use of the skins and sinew of dead animals" (23). So it is allowed to benefit from the 
skin and body parts only after tanning and it's allowed then except to eat it. It is also allowed to 
then wear it for prayer and to sell it. 


If a vessel of Khamr becomes vinegar then it becomes pure, using it for Wudu' and drinking 
from it becomes all permissible and then vinegar can also be used to remove stains of Khamr. 
Rasulullah lsc said: "Vinegar is a good condiment; vinegar is a good condiment" (24). Semen 
whether in water, on clothes or on the body is pure and human saliva likewise. A'isha said: "I 
used to scrape off the semen from the garment of Rasulullah" (25). If places of defecation or 
places of the dead bodies burn and change and become ashes, soil or dust then that place 
becomes pure and Tayammum with that soil becomes allowed. The saliva of the Mu'min from 
men and women whether they are Junub or menstruating and the saliva of horses, or every 
animal whose meat is permissible to eat is pure. Also their sweat, tears and leftover food are all 


pure. When Abu Hurairah went away from Rasulullah ,tts.% and told him that he went away 
because of being Junub Rasulullah sz said: "Subhan Allah! A Mu'min never becomes impure" 
(26). 


Allah says: "He commands them to do good and forbids them from evil, permits for them what is 
lawful and forbids to them what is impure" (27). Every meat that is permissible to eat is pure 
(Tahir). Every single thing that is permissible is pure. Something that is pure never becomes 
Najis. Not everything that is prohibited is impure. The saliva from any infidel, Kitabi or not, from 
their men and women is all impure. Their sweat, tears are impure as well and everything that 
comes from. All saliva, tears and sweat from whose meat is not allowed to eat from such as 
birds of prey, pigs, dogs or cats or animals with claws and fangs (Dhu Siba’) is all impure it's 
obligatory to avoid it all except for specific exceptions made like Hyena (Dabu'’). Allah says: "O 
believers! Indeed, the polytheists are impure" (28). Jabir Ibn Abdullah said: "| asked the 
Rasulullah ls about the hyena. He replied: 'It is game, and if one who is wearing ihram hunts 
it, he should give a sheep as atonement" (29). Ibn 'Abbas said: "Rasulullah js prohibited 
every beast of prey with a fang and every bird with a talon" (30). If from the leftover food from 
any infidel, from any animal whose meat is not permissible to eat from and from the animals 
whose meat is allowed to eat from, appears no saliva from what is not allowed to eat then it's 
pure. Except for what a dog licked. Washing the vessels from those animals and infidels is not 
obligatory except what a dog and cat has licked. 


Every liquid whether it is water, oil or oil from trees (Baniyyah), rose water, honey, juices from 
cooking or perfume. If it falls in Najasah or anything Haram then it's obligatory to avoid it. If it 
changes the color or its taste or smell from what falls in it then it becomes haram to eat it and 
then also using it and selling it becomes Haram. If what falls in it does not change anything from 
the color, taste or smell then that liquid is permissible to eat, drink, use and Wudu' is permissible 
from that water and to clean yourself from impurities is then also permissible in ghusl and for 
other uses. Except the one who urinates in stagnant water that does not flow. it's prohibited for 
him to take Wudu' and to clean from that water for anything but it is allowed for him to drink from 
it and for others to drink from it, only if that urine then did not change any of the attributes of the 
water such as its color, smell, or taste. If someone defecates or urinates somewhere where that 
stagnant water is not located but it then flows in it then it's allowed to perform Wudu' from it for 
yourself and others except if that urine or defecation that flowed in it changes the attributes of 
water such as color, smell or taste. Then using it if it did change anything is forever invalid for 
yourself and for others. Except what a dog licks because then that water is emptied. 


If any dead rat enters fat or dies in it or any of them escapes from the fat alive, if the fat was 
molten when the rat died in it or when he entered it while dying in it. or when he escaped from it 
alive then all of it is emptied even if it's millions of kilos of fat no matter the amount is and 
benefiting from it is not allowed then whether if it became solid after the instance of the rat or 
not. But if the rat entered it, escaped it or died in it when the fat was solid, then only the rat and 
whatever is around it is thrown away. The remaining are allowed to eat, sell and use. Everything 
that is Tahir does not become impure by it coming in contact with something Najis and Najis 
does not become pure by it coming in contact with something Tahir. Something Halal does not 
become Haram by coming in contact with Haram. And something Haram does not become Halal 
by coming into contact with something Halal. Instead Halal is however Allah and his messenger 
stated it to be as it is. And Haram is however Allah and his messenger stated it to be as it is. 
Likewise for what is pure it is how it is ruled by Allah and his messenger and what is impure is 
how it is ruled by Allah and his messenger, except when there are specific cases like conditions 
changing something into something else like alcohol turning into vinegar. If there is no specific 
cases then it stays however Allah and his messenger stated it to be. If water would become 
impure by it coming in to contact with other impurities then nothing on earth would ever become 
pure because if there would be poured on to impurities (water) to clean it then that water would 
become without a doubt impure and that water that would then be used for cleaning it would 
then also be needed to be cleaned by other water and like this forever and then oceans, seas 
rivers every water in the world would be ruled impure. 


Not everything that's Haram is Najis else all of lon Adam would be Najis. All urine and 
excrements from animals, humans or birds, from whose meat is permissible to eat from and 
whose is prohibited. Any of that is prohibited to eat and drink except for a necessity, for 
Medicine, being forced to do it or for hunger. It's obligatory to avoid all of it in purity and in prayer 
except for what's unbearable like fly and flea. Nothing is ever declared as Najis unless there is 
specific text that it is. Rasulullah j!ss2 ordered to drink urine with milk for the shepherds (31). 
This was here only used as medicine for necessity cases; it never means that urine is pure. 
Anas said that Rasulullah 's:% came to Medina and stayed in the upper part of Medina for 
fourteen nights with a tribe called Banu 'Amr Ibn 'Awf. Rasulullah 's:% said the prayer when the 
time came for prayer, and he prayed in the fold of goats and sheep. He then ordered mosques 
to be built (32). There is no evidence from this in any way possible that it would mean that urine 
of goats and sheep are pure, there is no difference between ruling goat and sheep urine from 
this as pure and in ruling the owners urine as pure as he might have urinated in it, while both is 
never mentioned. The Qureshi's placing stomach contents from dead animals with the blood on 
(33) Rasulullah s:% is no evidence to rule blood or urine or anything mentioned that was placed 
on Rasulullah j!s:% as pure, these were the earliest periods of Makkah, it is Mansukh. 


Hamza Ibn Abdullah said: "My father said: 'During the lifetime of Rasulullah jst , the dogs used 
to urinate, and pass through the mosques they never used to sprinkle water on it™ (34). There is 
no evidence in this that urine of dogs are all pure, it is never mentioned that Rasulullah <s:% was 
aware of this happening. Rasulullah sz ordered to keep all Masajid clean and to perfume them 
which includes any urine and excrement. Aisha said: "Rasulullah j!sez ordered that the mosques 
be built in residential districts and that it be cleaned and perfumed" (35). Anas Ibn Malik said: 
"Rasulullah <'s:% wit's the best among people in character. On occasions, the time of prayer 
would come while he was in our house. He would then order to spread the old mat lying under 
him. That was dusted and then water was sprinkled over it. Rasulullah 2% then led the prayer" 
(36). Anas Ibn Malik said: "One of my paternal uncles made some food for Rasulullah t's:% and 
said to Rasulullah jst :'l would like you to eat and perform prayer in my house.’ So he went to 
him, and in his house there was one of these old mat. He ordered that a corner be swept and 
water sprinkled in it, then he performed prayer and we prayed with him." (37). Rasulullah Asst 
said: "If you cannot find anywhere (for prayer) except sheep's resting-places and camels' 
resting-places, then perform prayer in the sheep's resting-places and do not perform prayer in 
the camels' resting-places." (38). If Rasulullah 's:% ordering to pray in stall of goats would be an 
indication to the purity of urine and excrement then him prohibiting from doing that in the stall of 
camels would be an indication of the impurity of urine and excrement so it's not an indication for 
any purity of urine (39). Camel stalls are from Shaytan and that of goats for Jannah so there's 
no indication for Najasah in any of these narrations. 


Rasulullah s2% was asked about wine and he forbade him. When he told him that he made it 
only as a medicine he replied: "It is not a medicine, but is a disease" (40). Rasulullah ‘ls also 
said: "Allah did not make your cure in what He made Haram to you." (41). Abu Hurairah said 
that "Rasulullah !s:% forbade cures that are Khabith", Abu ‘isa said: Meaning poison" (42). It is 
true without any doubt that using any Khamr or any poison during times when there is no 
necessity that it is then a disease, unlawful and Khabith and that there is no cure in any of it. But 
when medical treatment becomes necessary then it becomes allowed to use these. Allah says: 
"If someone is compelled by necessity—neither driven by desire nor exceeding immediate 
need—they will not be sinful" (43). And Allah says: "He has already explained to you what He 
has forbidden to you—except when compelled by necessity" (44). Rasulullah sz said: "Gold 
and silk have been permitted for the females of my Ummah, and forbidden to the males" (45). 
Rasulullah jlss& said: "Only he who has no portion in the next world wears silk in this world." 
(46). But Rasulullah permitted al-Zubair and 'Abdul Rahman Ibn ‘Awf to wear silk because of an 
itch which they had (47). 


Ibn 'Abbas said: "Once Rasulullah -% went through the grave-yards of Medina and heard the 
voices of two humans who were being tortured in their graves. Rasulullah jl said: ‘They are 
being punished, but they are not being punished because of a major sin, yet their sins are great. 
One of them used not to save himself from (being soiled with) urine™ (48). Rasulullah A'sc% also 
said: "Most of the torment of the grave is because of urine" (49). Rasulullah <’s:% also said: 
"Prayer should not be offered in presence of meals, nor at the moment when one is struggling 
with two evils (e.g. when one is feeling the call of nature)" (50). So any urine and any excrement 
are all prohibited Rasulullah <’s:% called them both from Khabith and all Khaba'ith are prohibited 
as Allah says: "(he) forbids to them what is impure" (51). All narrations attributed to Rasulullah 
dls that he said that there is no harm in the urine of animals whose meat is permissible are all 
weak. 


Wool, horns or teeth can be taken from the animals alive and it's not allowed to eat them. They 
are pure because what is alive is pure and some part of something that is pure is also pure. And 
it's prohibited to eat them because eating what is alive is prohibited, even some part of 
something that is alive. All of that of an infidel is Najis. The vomit, menstruation pads or cut 
limbs from a dead or alive Muslim or Muslimah is pure and all of that from an infidel is impure. 
Allah says: "O believers! Indeed, the polytheists are impure". Rasulullah lsc said: "Subhan 
Allah! A Mu'min never becomes impure". Al-Jallalah are cattle or any animal who eat their own 
filth, they are prohibited to eat and their milk is also prohibited. Ibn Umar said that Rasulullah 
Ass prohibited eating the animal which feeds on filth and drinking it's milk (52). 


Previously used water is all water with which a ritual impurity has been removed, or that has 
been used on the body for the purpose of seeking nearness to Allah. Using that is allowed 
whether it is from a male or female. Allah in general says: "Wash your faces and your hands up 
to the elbows, wipe your heads, and wash your feet to the ankles". And he says: "But if you are 
ill, on a journey, or have relieved yourselves, or have been intimate with your wives and cannot 
find water, then purify yourselves with clean earth". If we can't find water, and it has never been 
specified what kind of water. Any water is then valid for Wudu'. Rasulullah said: "The earth had 
been made for us as a means with which to purify ourselves (for prayer), if we cannot find 
water". This is also an indication for the validity of any kind of water, without any specifying. 
Al-Rubayyi' said: "Rasulullah wiped his head with water which was left over in his hand" (53). 
Abu Ja'far said: "Rasulullah used to take three handfuls of water, pour them on his head and 
then pour more water over his body" (54). The excrement of flea, bees, beetles or bats if they 
are a burden to avoid and unable to clean then there is no problem in keeping them. Whatever 
remains possible to be removed must be removed still. The vomit of every Muslim or Infidel is 
Haram and obligatory to avoid. Rasulullah said: "He who gets back his charity is like a dog 
which vomits and then returns to that and eats it" (55). This is a threat and a threat always 
includes a prohibition and the prohibition is clarified likening it to who eats vomit which is then 
also prohibited and obligatory to avoid. 


Allah says: "O believers! Intoxicants, gambling, idols, and divining arrows are all evil of Satan’s 
handiwork. So shun them so you may be successful" (56). Intoxicants, gambling, idols, and 
divining arrows all invalidate the prayer. It is obligatory to avoid carrying it in the prayer. If 
something is carried what is prohibited then the prayer is done not as it is ordered to be done. 
No prayer is valid if the prayer is not done as it is ordered to be done. Nabidh mixes of the 
following are prohibited: Abu Qatada said: "Rasulullah prohibited the mixture of ripe dates and 
unripe dates, and the mixture of grapes and dates, and that of nearly ripe dates and fresh dates. 
But Rasulullah then said: 'Prepare the Nabidh from each one of them separately" (57). Mixing 2 
that are not part of the prohibited mixes are allowed and anything besides those 5 are allowed. 
Facing the Qiblah from the back and front defecating is prohibited anywhere and at any place. 
Urinating facing the Qiblah is allowed, the prohibition on urinating only when facing the Qiblah is 
Mansukh. And as for Istinja then only facing the gibla is prohibited. Rasulullah said: "Neither turn 
your face nor your back towards the qiblah at the time of excretion or urination" (58). Jabir said: 
"Rasulullah forbade facing the Qiblah when urinating. But | saw him, one year before he passed 
away, facing the Qiblah while urinating" (59). 


If anything pure mixes with water. If then from that wafer appears some color, smell or food and 
if after that it can still be called water then in that case Wudu', Ghusl and cleaning from it is all 
allowed. Rasulullah 's:% performed Ghusl from a bowl in which there were traces of dough (61). 
If the mix can not be clearly called water anymore like Nabidh and other fluids then Wudu', 
Ghusl and cleaning from it is invalid. The narrations about Rasulullah using Nabidh for Wudu' 
are all weak and are all from when the order of Wudu' was not revealed yet. It's obligatory on 
everyone once they wake up from any type of sleep to wash the hands three times and to blow 
water in the nose three times and to exhale the water three times. No prayer is ever valid if after 
waking up the person goes for Wudu' immediately. Washing the hands three times, then 
bringing water in and out the nose both three times are all obligatory before Wudu' after waking 
up. Rasulullah said: "When one of you wakes up from his sleep, he must not put his hand in a 
utensil till he washed it three times, for he does not know where his hand was" (62). Rasulullah 
Als also said: "When any one of you wakes from sleep to perform Wudu", then let him sniff 
water in his nose and blow it out three times, for the Shaitan spends the night on his nose" (63) 


Ghusl for Janabah is never valid in stagnant water. If Ghusl is done from that then the Ghusl 
must be repeated with non-stagnant water and it's also not valid to do other obligatory cleaning 
for a Junub in stagnant water. If someone is not Junub then it is valid to clean yourself from it in 
stagnant water and so is Wudu' valid from it. If a person does an obligatory Ghusl from any 
large place of stagnant water then it's always invalid, an ocean is never stagnant. Whoever 
urinates in stagnant water but then because of the amount, the water starts to flow and become 
non-stagnant, then taking Wudu' from it and cleaning would still be prohibited as the a person 
still urinated in stagnant water and taking Wudu' from who urinated in stagnant water is 
prohibited. If a person urinates in a flowing place of water and if it then becomes stagnant then 
taking Wudu' and Ghusl from it is allowed because the person did not urinate in stagnant water. 
Cleaning for Janabah and others is all allowed in flowing water, and if in the flowing water is 
urinated then Wudu', Ghusl and any cleaning is always allowed. Rasulullah sz said: "None of 
you should take a bath in stagnant water when he is sexually impure" (64). 


Every water that a menstruating woman and a non-menstruating woman did Wudu' from or 
cleaned herself from and water got left over then it's not allowed for any man to do Wudu' from 
that water. It is also invalid for Ghusl whether he was able to find water other than it or not. In 
this case he must do tayammum because he can not find water which is permissible for him to 
use. Drinking that water is allowed for men and women. Taking Wudu' and Ghusl is always 
allowed for women only. Water that she used and that got left over is always in lesser amounts 
then what she had with her. If the water is the same amount or more then it's not called left over 
water. As for leftover water from men then it's allowed for both men and women to do Wudu' and 
Ghusl from it. The narrations of women being prohibited from using it are weak and if a man and 
woman do it together who are permissible for each other from one vessel then it's valid for both. 
It would not matter whoever begins first or ends first with the leftover water. Hakam ibn Amr 
said: "Rasulullah j'sc forbade that the male should perform Wudu' with the water left over by 
the female" (65). Rasulullah ,'s:% using left over water are all Mansukh because of the later 
Nasikh that came. It's not allowed to perform Wudu', cleaning or Ghusl from water that was 
taken without right. Also not from a vessel that was taken without right and whoever does that 
then his prayer is invalid and has to do Wudu', cleaning or Ghusl again from valid water. 
Rasulullah ;2% said: "A Muslim is a brother to a Muslim. He should neither deceive him nor lie 
to him, nor leave him without assistance. Everything belonging to a Muslim is inviolable for a 
Muslim; his honor, his blood and property" (66). 


There is no difference of opinion that using stolen vessels and water for Wudu' is prohibited. 
Whoever does that has not performed Wudu' how Allah and his messenger have ordered us. 
Wudu' only becomes valid if it is done exactly as we are ordered to do it. Same thing for the one 
who has to feed the poor as an obligation but uses stolen money it will never be valid from him. 
Rasulullah jlss& said: "Whoever does something contrary to our way then whatever act he did is 
rejected" (67). It is prohibited to use gold and silver vessels for Wudu', cleaning and Ghusl for 
men and women, any of those done is all invalid. Not only drinking and eating from them are 
prohibited, the vessel as a whole is prohibited in general. Rasulullah 2% said: "I had indeed 
forbidden you from using certain vessels, but the container does not make anything lawful or 
unlawful, rather every intoxicant is unlawful" (68). This is true without any doubt, the water and 
whatever is inside the vessel is not Haram but using the vessel with whatever is inside it 
includes using the vessel together with the water. Then in order to use the water inside the 
vessel it is done by using something which is prohibited then taking Wudu', cleaning or ghusl 
from is then also prohibited. It is also prohibited to clean, to perform Wudu' or Ghusl from the 
wells of Thamud except from the well of the she-camel. Ibn Umar said: "Ibn Umar: when 
Rasulullah jlscz landed at al-Hijr during the Ghazwa of Tabuk, he ordered not to drink water from 
it's well or reserve water from it. They said: 'We have already kneaded the dough with its water. 
and also filled our bags with its water’. On that, Rasulullah ordered them to throw away the 
dough and pour out the water" (69). 


Ibn Umar said: "Ibn Umar said that the people encamped along with Rasulullah in the valley of 
al-Hijr, the habitations of Thamud, and they quenched their thirst from the wells thereof and 
kneaded the flour with it. Thereupon Rasulullah js commanded that the water collected for 
drinking should be spilt and the flour should be given to the camels and commanded them that 
the water for drinking should be taken from that well where the she-camel Salih used to come" 
(70). 'Water', that comes from trees like flower water and other juices are all not allowed for 
Wudu'. Cleaning or Ghusl are also both invalid because Taharah is only valid from water or soil 
if water is not found. Wudu', Ghusl or cleaning for the obligatory prayers are valid from sea 
water, boiling water and frozen water that melts. Wudu' is not obligatory for anyone who faints. 
Rasulullah jlss& said: "When one of you dozes while praying he should fall over till he has slept 
enough, for when one of you prays while dozing he does not know whether he may be asking 
pardon and vilifying himself" (71). Rasulullah js also said: "If anyone of you feels drowsy while 
praying, he should sleep till he understands what he is saying (reciting)" (72). The one dozing 
off has no clue what he recites and what he says so it's prohibited to pray in that state and if the 
one dozing doesn't know what he says then he is in a state of his 'Aql fading away. It is not said 
by Rasulullah js: that a person loses his purity in that state except if he sleeps. Any sleep for 
any period of time always invalidates Wudu' in whatever position is slept. 


Rasulullah js ordered whoever travels, to wipe over the Khuffain and not take them off for 
three nights in the event of defecating, urinating or sleeping; only in the case of Janabah (73). 
Rasulullah js also said: "The eye is the leather strap that ties up the private part, so whoever 
falls asleep, let him perform ablution"(74). So both defecating, urinating and sleeping are all the 
same in ruling. pre-cum, urine and defecation from whatever place they exit the body invalidate 
Wudu' and invalidate the prayer. Ubay came out to them and said to Umar: "I noticed some 
prostatic fluid, so | washed my private part and performed ablution", Umar said: "Is that 
sufficient?". He said: "Yes." He (Umar) asked: "Did you hear that from the messenger of Allah’?". 
He said: "Yes." (75). As for urine and defecation there is ljma on both of them that invalidates 
Wudu' and prayer. Also passing wind invalidates both of them by ljma whether it makes sound 
or not. Burping and sneezing do not invalidate any of them. The one who does not have control 
over urinating, passing wind or others that invalidate Wudu' must take at least one Wudu' for 
every prayer he is going to pray and afterwards there will be no harm on him if the person does 
in prayer what would normally invalidate the Wudu' and prayer. It is however invalid to pray after 
with that Wudu' which he broke during or after the very first prayer he prayed with that Wudu'. 
And his Wudu' is not valid except if he prays with it as soon as possible he also has to wipe and 
clean to his ability from what exits his body and he does not have to do what causes him 
suffering. Rasulullah 2% said: "if | order you to do something, then it to the best of your ability" 
(76). 


All things that exit the body from what we mentioned invalidate the prayer even if you are 
forgetful, did not notice it, did it neglectful or on purpose there is ljma on all of this. Rasulullah 
Als Said: "Whoever touches his sexual organ, let him perform ablution" (77). A man touching 
his private part on purpose, whether with the inside or outside of his hand off with his arm, 
invalidates his Wudu' and Wudu' becomes then necessary for the prayer. Except if the thighs, 
legs or feet touch the penis then he doesn't have to do anything. A woman touching her private 
part on purpose is the same. Wudu' does not become invalid if touching the private part for both 
genders happens by accident. A man touching the penis of someone else whether he is an 
adult or not, dead or alive. Whatever body part touches someone the private part of someone 
else on purpose, even if it is his relative and Muharramah or others and a woman touching the 
vagina of someone else on purpose is all the same in ruling it invalidates the Wudu'. There is no 
meaning to lust in this it doesn't change the ruling. Touching With or Without lust invalidates the 
Wudu'. If any touch from what we mentioned was above any type of clothing then it will never 
invalidate the Wudu' even if the clothing was very thin even on purpose and likewise with 
forgetfulness. 


Wudu' is only taken for prayers, not for the reason of invalidating the Wudu'. Ibn ‘Abbas said that 
the companions asked Rasulullah sez why he didn't do Wudu' after he came from the privy. He 
Als said to them: 'Why? Am | going to pray that | should perform ablution?' (78). It is the same 
for the one who touches his penis. Wudu' is then only done for the prayer not for the reason of 
invalidating the Wudu'. Rasulullah j'sc% said: "if any one of you touches his penis, let him do 
Wudu" (79). Rasulullah sez also said: "Whoever touches his penis, he should not perform 
Salah until he performs Wudu"™ (80). 


Eating camel meat, Raw or cooked on purpose, invalidates the Wudu'. On accident or 
unknowingly this does not invalidate the Wudu'. Eating its fat does not invalidate the Wudu' and 
eating anything besides its meat does also not invalidate the Wudu'. Eating any cooked food 
does not invalidate the Wudu'. A man asked Rasulullah ,!s whether they should perform 
ablution after eating meat of sheeps and he ;t's:% replied: "You may perform ablution or not, as 
you wish". He asked if they should perform ablution after eating camel flesh and he replied: 
"Yes, perform ablution after eating camel flesh". He then asked whether he might say prayers in 
sheepfolds and he replied: "Yes", but when he asked whether he might say prayers in places 
where camels lie down he {’ss% replied: "No" (81). As for cooked food, there are many narrations 
indicating that eating cooked food invalidates the Wudu'. But these are Mansukh. Jabir Ibn 
Abdullah said: "last of the two matters from Rasulullah ,'s:% was leaving the act of performing 
ablution after eating cooked food" (82). 


A man touching a woman and a woman touching a man. On whatever body part it may be. If it 
is on purpose without there being a cloth or any cover between the touch, then whether it is his 
mother or her son or her father, all adults or not, lustful or not then the Wudu' does not become 
invalid. Allah says: "or one of you has come after easing himself, or you have touched women, 
and you find no water, go for some clean dust and wipe your faces" (83). Both men and women 
are being addressed in this Ayah by Allah. Because the first part of the Ayah and the last are 
general for all Mu'minun. Aisha said Rasulullah ,!s< would perform ablution, then he would kiss, 
then he would perform prayer without performing ablution again (84). This is Mansukh, it was 
from the acts Rasulullah ss and the people before this Ayah got revealed. 


Aisha said: "| noticed that Rasulullah ss was not there one night, so | started looking for him 
with my hand. My hand touched his feet and they were held upright, and he was prostrating" 
(85). It only invalidates the Wudu' if the touching happens on purpose. This is not from the 
things that invalidate Wudu' on accident and forgetfulness. The ones invalidate the Wudu' 
forgetful, on accident or neglectful are specific and we have mentioned them. This is from the 
things that only invalidate the Wudu' of the one who does the touch on purpose. It is not 
obligatory on the touched person to do Wudu' from the opposite gender if he did not intend to 
touch at all. It is also not in the narration that Rasulullah j!sc2 was in a prayer in which Wudu' is 
obligatory, there is only mention of him doing Sujud which itself alone does not require Wudu'. 
Rasulullah js used to lead the people in prayer with Umamah daughter of Abu al-'As on his 
shoulder. When he bowed he put her down, and when he got up after the prostration he put her 
back (86). This is Mansukh as stated earlier it was from the acts before the Ayah was revealed 
requiring to have Wudu' by touching the opposite gender. There is also no mention of skin to 
skin contact. She in a gathering of men with Rasulullah js: she would without any doubt be 
covered. 


Carrying the dead invalidates the Wudu' and the Wudu' invalidates after praying a funeral 
prayer. Rasulullah sez said: "Whoever washes a dead person should take a bath (thereafter); 
and whoever carries it should perform ablution" (88). The one carrying here means praying the 
Jinazah prayer. Muhammad said: "| was with Abdullah Ibn 'Utbah Ibn Mas'ud at a Jinazah. 
When we came back | went to the Masjid and Abdullah Ibn 'Utbah went to his house and made 
Wudu' and then he went to the Masjid. He told me: ‘Did you perform ablution?’. | said: 'No'. He 
said: Umar and all other Khulafa would once they had finished praying at a Jinazah make Wudu' 
if they wanted to pray a prayer after it. They would call for water containers at mosques to 
perform Wudu' to pray a prayer after Jinazah prayer" (89). 


If there appears Istihadah blood or blood of the flowing nerve after the menstruation from the 
vagina then Wudu' becomes obligatory for every prayer when that blood appears. Rasulullah 
Als said: "That is a vein and is not menstruation. When your period comes, stop praying, and 
when it goes wash the traces of blood from yourself and perform Wudu"™ (90). Fatimah suffered 
from Istinadah, Rasulullah 24% said: "If it is menstrual blood then it is blood that is black and 
recognizable, so stop praying, and if it is other than that then perform Wudu", for it is just a vein" 
(91). Every blood that comes out of the vagina after menstruation is generally from the vein, and 
all of it requires Wudu'. The penis entering the vagina invalidates Wudu' whether there is 
release of semen or not. Rasulullah j'sc& was asked about a man having sexual intercourse with 
his wife, but leaves her before orgasm. Upon this Rasulullah j'sc& said: "He should wash the 
discharge that is on him that happened from the intercourse, and then perform ablution and offer 
prayer". 


Nothing invalidates the Wudu' except what we have mentioned. Nose bleeding, flowing blood 
from the body, even if it comes out of the private parts, Hijamah or phlebotomy (Fasd) do not 
invalidate Wudu', no matter what the amount is. Pus exiting the skin or body, Blood that a 
pregnant woman sees in her vagina or erections do also not invalidate the Wudu'. Even if it was 
for lust or other reasons. Sins, injections, medicine going in the private parts, apostasy, touching 
idols touching snakes, cutting hair, cutting nails, brown or yellow blood, white discharge, red 
blood that which did not precede menstruation, laughing in Salah all do not invalidate the Wudu'. 
Every single narration that mentions these invalidating Wudu' are all weak. As for the pregnant 
women then they never have menstruation. Rasulullah 's:% prohibited divorcing the 
menstruating wife and ordered the divorce to take place while she s pregnant (Hamil) or not 
pregnant (Ha’'il). Ibrahim al-Nakha’'i obliged Wudu' for the sound of a stomach and for getting 
erections. Umar and Mujahid obliged Wudu' for touching the armpit's. Ali obliged Ghus! for who 
touched the armpit. Mujahid obliged Wudu' for who cleans the nose. There is a Mursal narration 
of Rasulullah ,t'.2 obliging Wudu' for touching the testicles. Urwah Ibn Zubair also obliged 
Wudu' for touching the testicles. Ali, Mujahid, Dharr all obliged Wudu' for cutting the nails and 
Cutting the hair: None of it isan evidence to prohibit these.) may Allah be pleased with them all. 


Yellow, brown and red blood is not menstruation and also not a vein, so if it's not a vein and not 
menstruation then there is no Wudu' necessary from it. Nothing is authentically reported from 
Rasulullah sz indicating that laughing invalidates the Wudu'. 


Entering the vagina with the upper part of the penis or more than the upper part, Whether if the 
vagina was permissible or prohibited for the person. If it was on purpose and it does not matter 
whether he ejaculated or not. If she then also did it on purpose whether she ejaculated or not, if 
they were forced or insane or drunk or asleep then they only have to do Wudu' once they wake 
up. Except if they did ejaculate then it is required. They had not become adults yet then none of 
them had to do Wudu' or ghustl. If they become adults then they have to do Ghusl. Rasulullah 
Als Said "When the circumcised meets the circumcised then Ghusl is required" (92). Rasulullah 
Als also said: "If one lies on his wife and compresses her, Wudu' is necessary, even if he does 
not insert his penis” (93). It means intercourse with the private parts, because that is the only 
place that is circumcised, and it doesn't matter if it's circumcised or not because the words 
"compresses her" implies that and it's not specified whether it is only permissible or prohibited 
intercourse. And this ruling is only if it's done on purpose because no one can do as is 
described by Rasulullah j!s% except that it is done purposefully. The insane, drunk, sleeping 
one only does Wudu'. The obligation for Ghusl is understood from Rasulullah 2's. saying in 
general: "When the circumcised meets the circumcised then Ghusl is required". Rasulullah sz 
saying: "If you are hurried (by someone) or obstructed (from orgasm) and do not ejaculate, then 
you do not have to take a bath, but you should perform ablution" (94). 


This is excluded from the obligation of needing Ghusl after intercourse without orgasm. Because 
the narrations of circumcised body parts coming in contact are more general and it includes that 
2 private parts coming into contact always oblige Ghusl even if there is no ejaculation. As for 
Ghusl besides the 2 private parts coming into contact then it is always only obligatory in 
whatever way Janabah gets released. Those who didn't believe in there was Ghusl obliging on 
intercourse without ejaculation were: Uthman, Ali, Zubair Ibn al-'Awwam, Talha ibn Ubaid Allah, 
Sa'd Ibn Abi Waqqas, Ibn Mas'ud, Rafi’ ibn Khadij, Abu Sa'eed al-Khudri, Ayyub al-Ansari and 


lbn Abbas. If anyone becomes Junub from all that we mentioned then the obligation for the 


Ghusl is to wash his head and then all of his body. The insane one ceasing being insane, the 
drunk one ceasing being drunk, the Infidel becoming Muslim, and any non-adult becoming adult 
all/also require GhusI)Allah says: "And if you are in a state of Janabah, then purify 
yourselves"(95). If the infidel would do Ghus! before Islam and the insane one before he ceases 


@pSaeaimiieiseaseuisiaies J anabah from men is semen. Janabah from women is a light 
yellow discharge. Women giving birth makes Ghusl obligatory for them. Ghusl is for the one who 
is unable to have children (‘Aqir or ‘Aqim) also obligatory if they ejaculate. Rasulullah said when 
he was asked about women having wet dreams: "In case a woman sees that, she must take do 
Ghusl" (96). 


If she releases thin yellow discharge (Janabah of women) from the vagina then Ghusl becomes 
obligatory on her as well. In whatever way the Janabah is released even if it happened by 
simply getting touched or hit on the back without orgasm and if nothing is felt. Any Janabah 
released always requires Ghusl, it is general and never came with specific exceptions. If a 
woman had intercourse then did Ghusl and if she then later sees semen still coming out then 
she doesn't have to do Ghusl again and also no Wudu' again because Ghusl is only obligatory 
on her if she releases Janabah not for the release of the discharge of others. Wudu' likewise 
only invalidates if a person does from the things that invalidate it. Not for what others do. If a 
man uses her labia and the semen goes in her vagina then she doesn't have to do Ghusl except 
if she releases sexual discharge. If aman and woman had a intercourse on purpose without 
releasing sexual discharges. If they then did Ghusl. Whether they urinated or did not urinate 
after it. If they or one of them later still notices sexual discharge is being released then Ghusl is 
still obligatory. If they prayed before that happened then the prayer is valid but they must do 
Ghusl after it is released. If it releases during Ghusl or at the end of the Ghusl then Ghusl has to 
be done from the beginning again. Allah says: "And if you are in a state of janabah, then purify 
yourselves". Someone is Junub whenever Janabah appears and it will not change in whatever 
way it is released. It is not limited to having orgasm only. If someone has pleasure and orgasm, 
but no semen appears then there's no Ghusl on him. 


Whoever enters the vagina of a woman and releases sexual discharge then upon him is to have 
Niyyah once doing Ghusl for both the sexual discharge that was released and entering the 
vagina. Wudu' also must be done if sexual discharge happens during sexual intercourse with 2 


private parts only. It is valid to do Wudu' and Ghus! at the same time by doing one Ghus!l and 


GutWith the Niyyahnforit If a person becomes Mujnib (released Janabah meaning: sexual 
discharge) through wet dreams or any other way except for intercourse then he only has to 
intend one thing and that is Ghusl from the Janabah only. Rasulullah js: obliged Ghusl during 
intercourse even if there was no sexual discharge released. He also obliged Ghusl when sexual 
discharge is released without sexual intercourse with the 2 private parts. He also obliged Wudu' 
for intercourse with the 2 private parts. These are all completely separate orders, they are the 
same as the most different types of orders from Rasulullah <'s2, one intention would not suffice 
for the other order. They must all have separate intentions. Rasulullah said: "Deeds are but by 
intentions and every person will have only that which he intended" (97). Ghusl on all Fridays are 
obligatory for every adult woman and man, perfume and using Siwak are also obligatory. 


(98). All narrations mentioning that it's not obligatory are all weak and 
Mansukh. 


Ghusl of the Friday is only for the day of Friday only not intended for a specific prayer on friday 
or others also not for Asr. If Friday Ghusl is not done and these prayers are prayed that day then 
those prayers are all still valid. The first time for Ghusl on Friday is after the rising of the first 
Fajr. Till Maghrib and the best time to do it is right before leaving for the Jumu'ah prayer and it's 
also obligatory for the menstruating women and women after childbirth. Rasulullah jlsct said: 
"Take a bath on Friday and wash your heads (i.e. take a thorough bath) even though you were 
not Junub and use perfume" (99). Rasulullah 's:% also said: "It is a duty for every Muslim to 
bathe once a week, washing his head and his body" (100). And Rasulullah t's. said: "Every 
Muslim man has to perform Ghusl one day in every seven, and that is on Friday" (101). Ghusl 
for the dead Muslim bodies is always obligatory, if one of them is buried without Ghusl then the 
graves are opened and Ghusl is done the bodies as long as there is anything to be found of the 
body. All Muslim bodies are washed except the Shaheed who got killed by the Mushrikun in war. 
Ghusl is not done for them. Umm 'Atiyyah Al-Ansariyyah said: "Rasulullah ss entered upon us 
when his daughter died, and said: 'Wash her three times or five, or more if you think (that is 
needed), with water and lote leaves, and put some camphor in it the last time, and when you 
have finished call me.' When we finished we called him and he gave us his waist-wrap, and 
said: ‘Shroud her in it™ (102). 


Whoever washes a dead Muslim body by pouring water or by scrubbing (‘Arak) then the person 
who washed him must do Ghusl. Rasulullah 4:22 said: "He who washes the dead should take a 
bath, and he who carries him should perform ablution" (103). Who carries the Jinazah, means 
the one who prayed the Jinazah, he does Wudu' after the Jinazah prayer if he wants to pray 
after it. As it invalidates the Wudu' afterwards. Rasulullah js said: "Water is necessary only 
when there is an emission" (104). This is not the only order regarding Ghusl. Acting upon every 
single additional order we have from Allah and his messenger are obliging on every single 
person on earth. The order to do Ghusl from washing the dead and from intercourse with the 2 
private parts even if there was no sexual discharge released are all additional orders besides 
Rasulullah saying that water is only necessary if there is an emission. All narrations mentioning 
that it is not obligatory to do Ghusl for washing the dead bodies are weak. Whoever pours water 
on someone who takes Ghusl and the one who takes Ghusl intends to do Ghusl then it's valid, 
because Ghusl is having water over your head and body poured with the intention to fulfill what 
Allah has imposed on the person. If the person does that then he has done what he is ordered 
to. 


If a woman enters Ihram at 'Umra then menstruates, then upon Ghusl is obligatory on her and 
after it she can perform her hajj. Rasulullah <2 entered upon Aisha and found here weeping. 
He said: 'What is the matter with you?' She said: 'l have got my menses and the people exited 
lhram, but | did not exit Ihram nor did | circumambulate the House, and the people are going for 
Hajj now.' He said: 'This is something that Allah has decreed for the daughters of Adam. 

Perform Ghusl, then begin the Talbiyah for Hajj' (105). Ghusl is never obligatory from others who 
we have mentioned, there are only weak narrations obliging for other than what we have 
mentioned like performing Ghusl from hiding the bodies of infidels. Al-Shafi'i and Abu Hanifa did 
not impose Ghusl on having intercourse with alive animals except by emission. Malik said on 
anal intercourse that there is no Ghusl for it except if there is emission. 


The steps of the obligations of Ghusl. As for ghusl for Janabah, then the Sunan of it are to begin 
with the intention for which Ghusl it is, then to clean the penis or vagina if it was used in 
intercourse only. Then to wipe with your hands a wall or soil after cleaning the vagina or penis. 
Then the mouth is rinsed three times. Then Water is blown in the nose three times. Then that 
water is blown out the nose three times. Then the hands are washed three times before having 
woken up from sleep else not. Then water has to go through the hair using the till all of it is 
moist. Then water is poured down over the head three times with hands starting with the right 
side. As for the Obligations only and with this, Ghusl suffices as well is to intend, then to wash 
the hands three times if having woken up from any sleep. Then to wash the penis or vagina if it 
was used for intercourse only. Then water is poured over the head and then water is poured 
down over the body. The water must moisten all of the body and the hairs. Rasulullah Als 
gave a pot full of water to a person who was Junub and told him to pour it over his body (106). 
Aisha said: Whenever Rasulullah ,t's:% took a bath after Janabah he started by washing his 
hands and then performed ablution like that for the prayer. After that he would put his fingers in 
water and move the roots of his hair with them, and then pour three handfuls of water over his 
head and then pour water all over his body (107). 


Rasulullah js said: It is enough for you to throw three handfuls over your head, then pour 
water over yourself, and you will be purified (108). Scrubbing is not obligatory. All narrations that 
oblige scrubbing the body are weak. There is no meaning in having the fingers go through the 
beard in ghusl and also not to have them go through the beard in Wudu', Ibn ‘Abbas said: "Shall 
| not tell you of the Wudu" of Rasulullah j'sc2 ? He performed Wudu" by washing each part of 
the body once" (109). Washing the face once can not include the water going through every 
single root of hair. It is not obliging to have the fingers reach every single root of hair, all 
narrations obliging it in the beard are weak. Washing the face is obligatory as long as what 
appears from the person is a face and if whatever is hidden by hair is not called a face. The 
women do not have to go with their fingers through the hair on the forehead or on the hair braids 
and untie them for the Ghusl of Janabah. But as for Ghusl of Friday, menstruation or washing 
the dead bodies then the women have to undo their hair braids and the forelock. Rasulullah said 
to 'Aisha when she was menstruating: "Undo your braids and do Ghusl" (110). 


Ghusl itself always necessitates that water should reach all of the hair and the skin, contrary to 
wiping that does not become a ruling except if it is specifically mentioned and that is mentioned 
for the Ghusl of Janabah only. There is Ijma that the Ghusl of Childbirth is the same as Ghusl of 
menstruation. All narrations obliging women to untie their hair in Ghusl of Janabah are weak. 
Ubaid Ibn Umair said: "It was conveyed that Abdullah Ibn 'Amr ordered the women to untie their 
hair on their heads. She said: 'How strange it is for Ibn ‘Amr to order the women to undo the 
plait's of their head while taking a bath; why does he not order them to shave their beads? | and 
the Rasulullah 4!s:% took bath from one vessel. | did no more than this that | poured three 
handfuls of water over my head™ (111). Aisha described here the Ghusl of Janabah, so it is 
never done for the Ghusl of Janabah and only the others which we mentioned. Whoever has to 
do any obligatory Ghusl and dips himself under running water then it suffices him if he did it with 
the correct intention. If anyone stands under a tap water (Mizab) then it suffices the person also, 
because scrubbing is not obligatory. Whoever dips in stagnant water who had to do an 
obligatory Ghusl and if he had the correct intention for it then it suffices him if the Ghusl was for 
menstruation, childbirth, Friday, or for washing a dead body. But stagnant water does not suffice 
for Ghusl of Janabah. Rasulullah j'sc said: "None of you should take a bath in stagnant water 
when he is Junub" (112). So it is prohibited for a Junub (anyone who releases sexual discharge 
in any way) to do Ghusl from stagnant water. 


Anyone who becomes Junub on Friday no matter the gender then it's never valid Except by 2 
Ghusls which he for one of them intends Ghusl of Janabah and the other Ghusl of Friday. If he 
washed a dead body then he also has to do a third Ghusl and intend for it. If a woman 
menstruates after she had intercourse then she has can choose whether to do the ghusl for 
Janabah soon or later till she becomes pure, and when she becomes pure then she must do 2 
Ghusls, one of them for Janabah and the other Ghusl intended for menstruation. If it all 
happened on a Friday and she also washes a dead body that day then she has to do 4 Ghusls. 
If one intends 2 Ghuls in 1 Ghusl or more then it's all invalid it must all be repeated. If one wants 
Wudu' from what we have mentioned then it's invalid except by making the intention of Wudu' 
separately from each Ghusl mentioned except for the Ghusl of Janabah only if intended to clean 
each body part of Wudu' with during the Ghusl of Janabah done together it suffices for both a 
valid Ghusl and Wudu'. if only Ghusl is intended and not Wudu' with it together then the Ghusl of 
Janabah was valid but not the Wudu'. If only Wudu' was intended during the Ghusl of Janabah 
then the Ghusl will not be valid but the Wudu' will be valid. If it would be done with both the 
intention of Ghus! of Janabah and Wudu' then the Wudu' would only be valid if it's done in the 
right order. We are ordered to perform obligatory Ghusls. If that is the case then it's not possible 
that performing one of them would suffice for the other and following 1 order would suffice for 2 
or more without an end. It is the same as the most different kinds of orders, they both would 
need their exact intention for it to be valid. The person does only what he has intended and not 
more than that. If he does more at the same time then he opposes what he is ordered to. But as 
for Ghusl of Janabah and Wudu' then they can be done together as we stated earlier. 


Aisha that when Rasulullah <'s:% performed Ghusl from Janabah he would start by washing his 
hands, then he would perform Wudu" as for prayer, then he would dip his fingers in the water, 
then run them through his hair, then he would pour water over his head three times, then he 
would pour water over his entire body. (113). lbn ‘Abbas said: "My maternal aunt Maimunah told 
me: 'l brought Rasulullah sz water for his Ghusl from Janabah, and he washed his hands two 
or three times, then he put his right hand in the vessel and poured water over his private part, 
then he washed it with his left hand. Then he put his left hand on the ground and rubbed it hard. 
Then he performed Wudu" as for prayer, then poured three scoops with his two hands full of 
water over his head, then he washed his entire body, then he moved away from where he had 
been standing and washed his feet.’ She said: "Then | brought him a towel but he refused it." 
(114). If the one doing ghusl dries up the wetness on the body using cloth other than the one he 
will be wearing then that is something disliked. From all the Ghusls we have mentioned, then 
anyone can begin with any body part they wish, even the foot, except for the Ghusl of Jumu'ah 
and Janabah because it only suffices the Ghusl if it is started with washing the head first and 
then the body. If the person dips himself under water then he has to intend to begin with the 
head first then the body. Rasulullah t's: said: "It is a duty for every Muslim to bathe once a 
week, washing his head and his body" (115). 


The obligatory steps of Wudu'. If anyone wakes up from sleep then washing the hands thrice is 
obligatory. Then rinsing the nose thrice and blowing that water out the nose thrice is also 
obligatory. It does not matter how late this is done after waking up from the sleep. Then water is 
poured again on the hands. It is then recommended to rinse the mouth. This is not an obligation. 
Then the person intends to do Wudu' for prayer. Then blows water in the nose again but once at 
least. The person blows it then out the nose what he blew in at least once. More is 
recommended, once obligatory. The face is then washed once from the most upper part of the 
forehead to the chins and the beginning of the ears. There is no need to go with fingers through 
the beard. The arms are then washed both once from the beginnings of the fingers to the ends 
of the elbows. Water must reach what is beneath rings by shaking it. Then the head is wiped in 
whatever way a person wishes@iiS0iiGSSiemiieti=e0iOnouchiniiiineramounnomminge® 
Geiss sae soieieaaismouoologatome then after that, it is recommended to wipe the 
ears. After that, washing the feet from the toes to the ankles once is obligatory. mentioning Allah 
in Wudu' recommended. It is also recommended to renew water for all body parts. As for rinsing 
the mouth then there is nothing authentic about Rasulullah ordering it. Rasulullah <’s:% did order 
rinsing the nose and blowing the water out of it. Rasulullah ,t's:% said "When any one of you 
performs Wudu", let him put water in his nose then blow it out" (116). Rinsing the nose and 
blowing it is obligatory in Wudu' and not in Ghusl of Janabah and rinsing the mouth is never 
obligatory anywhere. Rasulullah said "No prayer from any of you will ever be complete until 
Wudu" is performed properly as Allah commanded him, then he says Allahu Akbar and 
Alhamdulillah and praises Him" (117). 


The face must be washed excluding the beard, a beard is not a face as stated earlier. When 
wiping the head then the forehead is not touched at all, as the forehead is not part of the head. 
The back of the head, meaning the necks are also not wiped when wanting to wipe it. Because 
the neck is not called a head. Also the face is not on the neck or chest so none of those parts 
are washed when wanting to wash the face. From the beginnings of the fingers till the ends of 
the elbows are washed as Allah said: "(Wash) your hands (Ila) the elbows" (118). So all of the 
hand including all fingers and any part of it till the elbows, and including the elbows are all 
obligatory to wash. Whoever leaves even the size of a hair has not followed the order of Allah to 
wash the whole arm with the elbows including the hands, fingers, nails and has then not done 
Wudu' as he is ordered this Wudu' is always invalid. lla (to) in Arabic can mean Ma’ (with) as 
Allah says: "And do not eat up their property with (Ila is used here) your own" (119). So Allah 
saying "Ila al-Marafiqi" in the Ayah before means: "With the elbows". So cleaning the elbows 
also becomes obligatory. Wiping the two ears is not obligatory, they are also not from the head 
because all narrations on it are weak, no one disagrees that the white hairs between the head 
and ears are not from the head for the ruling of Wudu'. So it's impossible that the head merges 
with parts of the alive part of the head which isn't from the head and that a part of the head 
becomes separate from the other part of the head. If ears would be part of the head then cutting 
the hair of ears would be obligatory in Hajj. If ears would be part of the head then wiping them 
would suffice for the wiping of the head. And if the ears would be part of the head then taking 
new water for it would not be obliging if it is the same body part. 


About washing the feet, Allah says: "And wipe your heads and your feet" (120). Whether the 
letter Lam in aStx_/ in the Ayah is with a Fathah or not. It is in all cases conjuncted to Allah 
saying: "Wipe your heads". Rasulullah sc said: "No prayer is ever valid from anyone until he 
performs ablution properly as Allah has commanded him, washing his face, his arms up to the 
elbows, wiping his head and his feet up to the ankles" (121) Abdullah Ibn 'Amr said: "We were 
just passing wet hands over our feet so Rasulullah js addressed us in a loud voice and said 
twice or thrice: ‘Save your heels from the fire!" (122). We say it is obligatory to wash the feet 
instead of wiping them, because this narration of Rasulullah ’ys% is an additional order above 
what had preceded regarding the feet. The Ayah with the first narration does have only mention 
of wiping and that does not mean that the additional order of Rasulullah is left out, every single 
additional order is carried out. It is not only an additional order but a Nasikh of the previous 
order to wipe the feet. Everything that's worn on the head whether it is an 'Imamah, Khimar, cap, 
helmet or a metal helmet. It is sufficient to wipe over any of them, both for men and women, for 
any reason worn. Rasulullah ;’s:& wiped over the Khuffain, Khimar, 'Imamah, and thick socks 
worn above the Khuffain (123). The 'lmamah, Khimar or whatever is worn on the head can be 
wiped on without needing Taharah preceding it to wipe over the head unlike whatever is worn on 
the feet. It can be wiped over without any time limit unlike with what is worn on the feet. 
Everything worn on the head can be wiped on in Wudu', even on purpose. But as for wiping 
over it in Ghusl then it's invalid, it must be taken off for Ghusl. 


Whoever leaves from what we have mentioned regarding Wudu' and the obligatory Ghus!I even 
the size of 1 hair on purpose or on forgetfulness then the prayer with such Taharah is invalid all 
of the body parts that have to be washed or wiped must be all moistened with water. Rasulullah 
diye Saw aman on whose foot appeared a portion like the size of a nail which was not touched 
by water. He then said: "Go back and perform your Wudu' properly" (124). Whoever changes 
the order of his Wudu' or precedes a step from the Wudu' a body part which was not according 
to the correct order as we described, on purpose or forgetful then his prayer with such Taharah 
is invalid and he must begin again from the very begin of the Wudu' beginning always also from 
the right Side then the left. If he blows in and out the nose something after his Wudu' or after 
any part after the Wudu' instead of the correct order it had to be done then the Wudu' is invalid. 
If he does something wrong in only one or more body parts then he has to begin with that body 
part again only if the order was correct. He does then not have to begin from the very beginning 
of the Wudu". If he dips himself in running water while he is Junub and intends to do a Ghusl 
and Wudu' together then it is invalid for the Wudu' and the Ghusl, because he has to do it in the 
correct order. Rasulullah !s: said: "Begin with what Allah had begun with" (125). 


This is general for everything for everything and it's not allowed to specify anything from it. It's 
not valid for the dipped parts in Wudu' and Ghus! if it is intended to be dipped at the same time, 
that is not the Wudu' and also not the Ghusl done as the person is ordered to do them in order. 
Rasulullah ssi said: "When you wear your clothes or perform your Wudu", begin with your right 
side" (126). If the place where Wudu' or Ghusl is taken is left while having done some Wudu' or 
Ghusl, then it remains valid to continue where the Wudu' or Ghusl was left off hours afterwards. 
It is valid to continue where the Ghusl or Wudu' was left off as long as the person does not do 
things that invalidate the Wudu' else the person starts again, the same is for Ghusl. Rasulullah 
Als USed to leave the place where he partially did Wudu' and wash his feet elsewhere (127). 


Passing time of the current prayer or many prayers is not what invalidates Wudu'. It is disliked to 
overuse water in Ghusl and Wudu. It is also disliked to repeat washing the body parts more 
than 3 times for Wudu' and wiping the head because Rasulullah ,'s:% never did it more than 3 
times. Rasulullah did Wudu' from 1 mud which is about 0.5 liters and Ghusl from 1 Sa’ which is 
about 3 liters. If on any body part, fingers or arms are strips of rigid material used for holding a 
broken bone or wounds attached with medicine for necessities then that place is no longer in 
need to be wiped or cleaned. If those wounds heal after doing Wudu' then also that place needs 
not to be cleaned or wiped, he is on his Taharah as long as he does not invalidate the Wudu' 
from what we mentioned but it is needed to clean that part if it's healed for the next time for 
performing Wudu'. Rasulullah 's:% said "if | order you to do something, then it to the best of your 
ability" (76). Everything that someone is incapable to do then it's obligation either falls off or the 
person has to do from it still wnat remains within his ability from it. There are only weak 
narrations obliging wiping over wounds. It's prohibited for a male to touch his own penis in 
general with his right hand except in necessity when other options are not possible. There is no 
harm in touching it above clothing even if it's thin with the right hand. Touching it anytime with 
the left hand is allowed and touching the penis with other body parts from the left or right side 
are all allowed. A man touching the penis of an adult or a non-adult for medical treatment or 
circumcision then it's allowed with the left and right hand and a woman touching her vagina with 
left and right hand are both allowed. Allah says: "He has already explained to you what He has 
forbidden to you except when compelled by necessity" (128) 


Rasulullah jlss& said: "The greatest sinner amongst the Muslims is one who asked about a thing 
Rasulullah which had not been forbidden for the Muslims and it was forbidden for them because 
of his persistently asking about it" (129). Rasulullah ci said: "Leave me alone as long as | 
have said nothing to you, for your predecessors perished simply on account of their much 
questioning and their disagreement with their prophets. But when | command you to do 
anything, obey it as much as you can; and when | forbid you to do anything, leave it alone" 
(130). Jabir said: "Rasulullah j'sc& forbade the men from touching their penis with their right 
hands" (131). Abu Qatadah said: "Rasulullah ,'s:% forbade breathing into the vessel, to touch 
the penis with the right hand and to wipe after relieving with the right hand" (132). 


Whoever is certain of their Wudu' or Ghus! at first then doubts whether he did from the things 
that would invalidate them or not then in that case his Taharah is valid and does not have to 
repeat the Ghusl and also not the Wudu. If he did Ghus! then Wudu' and is then certain that he 
did acts that invalidate them or is certain he did release Janabah, then the Ghusl or Wudu' he 
did before did not suffice for what he got certain of them invalidating again. The person has to 
do a Ghusl and Wudu' again from the beginning. Whoever is certain he invalidated the Wudu' 
and doubts the Wudu' or Ghusl then he has to fight what he is doubtful of if he does not do that 
and prays like that with doubt and then after the prayer gets suddenly certain that he did actually 
did not invalidate the Wudu' and did not had to do Ghusl then in that case the prayer is still 
invalid. Allah says: "They follow nothing but assumptions. And surely assumptions can in no 
way replace the truth" (133). Rasulullah “s:% said: "Beware of suspicion, for suspicion is the 
worst of false tales" (134). Rasulullah 2% also said: "If any one of you offers prayer and feels a 
movement between his paddocks, but is doubtful whether or not his ablution broke, he should 
not cease praying unless he hears a sound or perceives a smell" (135). 


So whoever does Wudu' then doubts whether he invalidated it in any way and then becomes 
certain then in his Wudu' is no longer valid. Praying it doubtful is not praying as someone is 
ordered to by Allah and his messenger. Everyone is ordered to pray with valid Wudu' if anyone 
doubts if it is valid or not then it is not as Allah and his messenger ordered it. Wiping on anything 
that is worn on the two feet which is permissible to wear and it goes beyond the two ankles, 
whether if they are leather socks made from skin, thin green plant socks or socks made from 
wool, socks made from cotton, fur or, hair whether if on them is skin or not. If it is a sock made 
from wood, or if they are Khuffain or Khuffain above Khuffain or above it, socks or even more 
socks on top of it. Even if it is a rough shoe. From all of these if a woman wears it or if she 
wears shoes made from silk then if all of this is worn while having a valid Wudu' it is then 
allowed and valid to wipe over them. For the resident in cities it can be wiped for a complete day 
and night and for the traveler 3 complete days and nights. After those times the wiping does not 
become allowed. After those times he can pray from the last time he wiped over it within those 
times as long as he did not invalidate the Wudu' and if the Wudu' is invalidated then it's not 
allowed to wipe them anymore. Whatever was worn is then taken out from the feet then Wudu' 
is done and if he has to do Ghusl then they are also taken out then he wipes over them. 
Mughirah said: "Rasulullah ss washed his forearms and passed his wet hands over his head. 
Then | tried to take off his Khuffs, but he said, "Leave them, for | have performed ablution before 
putting them on." And so he passed his wet hands over them" (136). 


Hudhaifah said: "| was walking with Rasulullah <’y:2 and he came to some people's garbage 
dump and urinated while standing up. | turned to go away, but he called me back to conceal 
him, and | was just behind him. Then when he had finished, he performed Wudu" and wiped 
over his Khuffs." (137) Al-Mughirah bin Shu'bah said: "Rasulullah <!s: performed Wudu" and 
wiped over his socks and sandals" (138). Ali said: "Rasulullah <’y used to order us to wipe (on 
what's worn on the feet) for one day and one night for the resident, and three for the traveler" 
(139). 


And if those periods pass, which is one day and one night for the resident and three for the 
traveler. If the Wudu' is invalidated then they can not be wiped upon except if the person takes 
what he is wearing off first, then it is allowed to pray after those periods as long as he doesn't 
invalidate the Wudu' because the only thing he is prohibited from is wiping over them once the 
period had passed. But his passing does not invalidate the current Wudu' he had. Some of the 
Salaf allowed wiping on anything worn on the feet: Ali Ibn Abi Talib, Bara’ Ibn 'Azib, Abu Mas'ud, 
Anas Ibn Malik, Thabit al-Bunani, Ubaid Allah Ibn Abi Bakr Ibn Anas, Abu Umamah al-Bahili, 
Umar Ibn al-Khattab, Ibn Umar, Sa'id Ibn al-Musayyib, 'Ataa, Ibrahim al-Nakha’i, al-A'mash, 
al-Hasan, Khilas Ibn 'Amr, Abdullah Ibn Mas'ud, Sa'd Ibn Abi Waqqas, Sahl Ibn Sa'd, 'Amr Ibn 
Hurayth, Sa'id Ibn Jubair, Nafi' Mawla lbn Umar, Sufyan al-Thawri, Al-hasan Ibn al-Hay, Abu 
Yusuf, Muhammad Ibn al-Hasan, Abu Thawr, Ahmad Ibn Hanbal, Ishaq Ibn Rahuyah, Abu 
Sulayman Dawud Ibn Ali and others. There is no meaning in limiting wiping only if what is worn 
is from leather or other certain material. It is prohibited. If there has to be an obligatory 
Tayammum and water is not found then Tayammum is done and then on the feet is worn what 
had to be worn then it can be wiped according to the prescribed times for it. One day for the 
resident and three for the traveler. 


It does not matter if Istinja (removing impurities from the 2 private parts) is done after Wudu' 
because Istinja after Wudu' is allowed, it does not have to be before it only matters that 
impurities are removed before prayer. For the prayer to be valid men and women are the same 
in all of this except for that women can wipe over silk socks too. If what is worn on the two feet 
has holes, small or big, showing anything from the feet then wiping on them is allowed as long 
as you are able to wear what is worn on the feet. If what is worn on the feet is cut under the 
ankles then wiping over them is allowed as well and this is also the view of al-Awza’'i (140). 
Anyone who wears something on the feet upon Tahara then takes one off without the other then 
it remains obligatory to take off the other also. Washing one foot and wiping over the other is 
invalid. it is either wiping both when on Tahara or washing both (141). Whoever wipes as we 
have mentioned on what is on the feet then takes them both off then the Wudu' remains as long 
as it is not invalidated by what invalidates it and taking whatever is worn does not invalidate it, 
the feet also do not have to be cleaned again. Likewise for wiping on the 'lmamah or khimar 
taking them off then does not require another Wudu' it also does not require to wipe the head 
again. 


If socks, Khuffs or anything on the feet are worn consisting of multiple layers and it has been 
wiped on, then taking the most upper layer of does not invalidate anything. Everything remains 
valid and wiping on whatever remains worn is valid. The Wudu' if taken remains as valid. Wiping 
on the Khuffain and what is worn on the feet is only done on the upperpart, there is no meaning 
in wiping the under part of what is worn. It is not necessary to make water absorb from what is 
worn. If it is wiped with even one finger or more it is then a valid wipe. Ali said: "If the religion 
were based on opinion, it would be more important to wipe the under part of the shoe than the 
upper, but | have seen Rasulullah wiping over the upper part of his shoes" (142). All narrations 
of Rasulullah obliging to wipe under the feet are all weak. It does not matter if the travel is far or 
short whether it is a travel with the purpose of sinning or not. Illness is every single thing that 
prevents a person from having strength or ability to fulfill an obligation. 


If fear comes to a person and who wears on the 2 feet from what is allowed to wipe but was not 
able to wash the feet, then he gets up and does not wipe on them or to wash them and prays 
with it and can pray with that Wudu' even if he finds water till he does from the things that would 
break the Wudu'. Tayammum is not done from illness except if water is not found, or if someone 
bears difficulty and problems by using water for Ghusl or Wudu', or the traveler that does not 
find water. Allah says: "And (if) you find no water, seek earth and wipe" (143). It does not 
change anything if the travel is far or nearby or if it is a travel with the purpose of sinning or for 
obedience to Allah. Illness is every single thing that takes away a person from the ability to 
perform the obligations. Tayammum for who is resident is always valid if the person is unable to 
find water. He does not have to wait till the prayer time is almost over. If he is able to find it 
anywhere then no Tayammum is done. The same is for the one in a state of fear or for the one 
who is imprisoned. 


Rasulullah jis said: "All of the earth has made as a mosque for us; and the soil of the earth 
has been made for us as a means of cleansing if we do not find water". If water is near but 
approaching includes fear of losing property such as cars, camels, horses, losing companions 
or there are enemies at the place where there the water is or a fire or any other type of fear that 
which intention towards it causes hardship then it is obligatory to do Tayammum. Once the fear 
ceases then using the available water becomes obligatory if Tayammum was broken. If water is 
given which is rightfully, which was not taken without right, then there is no excuse for the 
person and Tayammum is invalid if it was still done because it is obligatory to not object and 
abstain from any right coming from Allah or his slaves. Allah says: "Help each other in 
righteousness and piety, and do not help each other in sin and aggression" (144). Rasulullah 
Als Said: "Allah has given every person who has rights his due" (145). 


If there was water available nearby but the person did not realize it or forgot about the available 
water then he does Tayammum, prays and it remains valid because he was not able to find 
them. He also does not repeat any of the prayers if he does remember, start realizing or find 
water in any way. Everything that breaks the Wudu' breaks the Tayammum as well. There is no 
difference of opinion on this. But what additionally breaks Tayammum is finding water whether it 
is found in his prayer or after his prayer. In the prayer he breaks it by his Taharah breaking. He 
does Wudu' or Ghusl if needed then begins prayer again. There is no making up prayer from 
what he already finished with such tayammum even if he found the water right after the Taslim. 


Rasulullah jis said: "All of the earth has made as a mosque for us; and the soil of the earth 
has been made for us as a means of cleansing if we do not find water". Rasulullah <!s:% also 
said: "Do not pray twice on the same day". This indicates that Taharah with soil is only an option 
if there is no water, this necessitates that it is not allowed to do Taharah except if water 
becomes available and indicates that the Taharah done from it is invalid except when water is 
not available, except for who it becomes allowed for specific cases. 


The sick ones who are allowed to do Tayammum with water available for him from. If he heals 
and is in no state of sickness anymore the Tayammum in the sick state he took remains valid. 
The narrations are only about the Taharah breaking when finding water, but for who Allah orders 
Tayammum with and a prayer with it. Then if water is available it does not break prayer or the 
Wudu' because he does what he is ordered to. The exceptions for the sick are known, if that is 
the case then healing is not ever from the things that invalidate the Taharah. If Tayammum is 
done then it is used to pray the obligatory prayer and what is wished from voluntary prayers as 
long as the Tayammum is not broken by the things that break Wudu' or by finding water. As for 
the sick one he does not break his Taharah from Tayammum as long as he does not do the 
things that invalidate Wudu' only not more. 


Tayammum is permissible before the time and within the time for prayers. Whether he wants to 
pray voluntary or obligatory prayers with it, just like Wudu' there is no difference in that. Because 
Allah ordered to have Wudu', Ghusl if needed or Tayammum when standing for prayer and he 
did not specify that certain of it only counts for voluntary prayers. 


If someone is in a sailing ship on sea and is able to get the water from the sea and do Taharah 
from it then he has no other option and only Wudu' from it only is possible. If he is unable to get 
the water then he does Tayammum and the prayers done with it are valid. The one who does 
not have water or can not find it does not have to buy water for Wudu' or Ghusl, the price of the 
water does not matter and even if the water is bought then Wudu' or Ghusl from it remains 
invalid and Tayammum becomes obligatory with no other option. He has to buy it if the seller 
gives it without price. If he asks it for Wudu' then it should be his, if he gives him it for Wudu' 
then he does Wudu' from it. Rasulullah ,'s:% prohibited selling water (146). Abu Minhal said: "| 
heard lyas Ibn Abd al-Muzani say when he saw people selling water: 'Do not sell water, for | 
heard Rasulullah ss forbidding selling water" (147). 


Rasulullah lsc prohibited the sale of water, and this prohibition extends to buying water. 
Acquiring water through such means is considered obtaining it falsely. If water is obtained 
through false means, the person who purchases it does not have valid ownership over that 
water, and using water that one does not own is not permissible. Allah says: “Do not consume 
one another’s property unjustly”. Therefore, in situations where water cannot be found except 
through means involving prohibited actions like theft or unauthorized selling, the obligation 
arises to purchase the water out of necessity and the fear of not finding any alternative water 
source. If there is enough water left after consumption, performing Wudu’” with it is also 
permissible. Similarly, when one is compelled to purchase water due to a lack of alternatives or 
the unavailability of any water source except through purchase, or if one is forced to use such 
water, it becomes permissible to do so. Once water is deemed permissible for use, Wudu" can 
be performed with it, and there is no need for Tayammum. The wealth acquired by selling such 
water is considered illegitimate, as the seller takes without right and sells what Rasulullah Asst 
explicitly prohibited and must have given it for free. A person in such a position is in a situation 
akin to someone forced to consume carrion or pork when they have no other food available to 
them for survival. In dire circumstances, where sustenance is only obtainable through that 
specific means, purchasing it becomes a necessity for survival. Additionally, the act of using 
money to free prisoners or combat injustice falls within the same category of extreme necessity. 
If the seller only asked money for the bottle with no price for the water it is permissible to buy 
from it. As for asking water as a gift and giving it as a gift with no exchange for it, then that has 
no prohibition in it at all. Ownership from gifts is a valid right. 


As for having the amount of water which would only suffice for drinking it and would cause 
difficulty or suffering, if that water would be used Wudu' instead of drinking it, then he must do 
Tayammum. And whoever has water only enough for Wudu' which would not cause him 
suffering, but has to do Ghusl as he is Junub, then he must do Tayammum for the Janabah and 
do Wudu' with the water. For the Wudu' it would not matter if he does the Tayammum earlier 
than the Ghusl or later, because they are both separate obligations, they do not represent each 
other. If little water remains from having used it on some body parts for Wudu' or ghusl then he 
tries to make it reach all body parts to his ability. if he is incapable to do Taharah as he is 
ordered to with water then he must do tayammum, so if a person does Wudu' or Ghusl and 
suddenly runs out of water then does a Tayammum. 


Whoever becomes Junub and has no matter with him has 2 Tayammums. first is by intending 
with it to clean from the Janabah. and the second for Wudu', and it does not matter which one 
precedes. There is no text that Tayammum for something takes the place for the other. They are 
all separate obligations. If a woman becomes Junub then menstruates and stops menstruating 
on a Friday and is traveling and has no water with her then she has to do 4 Tayammums. A 
Tayammum is for the ending of the menstruation. A Tayammum for the Janabah. A Tayammum 
for the Wudu', and Tayammum for the Jumu'ah. If she washes a dead person then she does a 
fifth Tayammum. 


If someone is imprisoned while being resident or traveler, if he does not find soil and no water, 
or if he is crucified and prayer time entered, then he prays as he is in his state and his prayer 
will be valid. There is no need to repeat this prayer at all after it, whether if he finds water within 
the time or if he does not except after the prayer time. Allah says: "So fear Allah as much as you 
can" (148). And Rasulullah js said: "Allah does not accept any prayer without purification" 
(149). These narrations are only burdening the one who is able to find water for Wudu' to purify 
the body, or with soil for Tayammum. it is not regarding the one who is incapable of finding any 
of them. But we are still burdened in the case of not finding anything to still perform what we can 
and that is the prayer in any possible way as that is what he is still burdened to do. Rasulullah 
Alss Said: "if | order you to do something, then it to the best of your ability”. 


He also does not have to make these prayers up, as he is praying still as he is ordered to pray, 
and that is praying in whatever way remains possible. Aisha said: Aisha said: "| borrowed a 
necklace from Asma’ and it was lost. So Allah's Messenger js sent a man to search for it and 
he found it. Then the time of the prayer became due and there was no water. They prayed 
without ablution and informed Allah's Messenger (ss about it, so the verse of Tayammum was 
revealed." (150). Rasulullah sz did not order them to repeat the prayers because they prayed 
as they were ordered to. 


If someone is sick and has no water with him or is sick and has difficulty using water then he 
has to kiss his wife and have intercourse with her. It is allowed for the ones with Tayammum to 
lead in prayer the ones who have Wudu'. And the ones who have Wudu' can lead the ones with 
Tayammum. And the ones who wipe what is worn on the feet or forehead can lead the ones 
who wash the feet. And the ones who wash can lead the ones who wipe. Because all of these 
are the ones who have fulfilled their obligations. None of them is more pure than the other and 
none of them have a more valid prayer than the other. Rasulullah isc only ordered that the one 
best in Quran should lead nothing else. 


The Junub and menstruating women do Tayammum all in the same way. All Tayammums are all 
done in the same way. For every single case, and any Ghusl or any Wudu'. and the steps of 
Tayammunm is to first intend Taharah for prayer and to clean from the Janabah, menstruation or 
washing the dead. Then connected with the Niyyah he hit's the soil with his hands, blows in the 
hands and wipes the face and then the back of the hands till the wrists. The face and hands do 
not have to absorb the wipe fully. The elbows are not wiped, also not the head and not the feet. 
The order of whether the hands or faces are first does not matter but blowing in the hands is in 
between them it can both be done in whatever order unlike for Wudu'. 


As for hitting the soil twice then all narrations about it are weak and also on wiping the elbows 
they are weak too. As for wiping till the shoulders and armpit's then they are from the actions of 
the Sahabah who did it around Rasulullah Als. They are authentic but Rasulullah j!s:% did not 
acknowledge it in the narrations. Ammar said to Umar: "I rolled myself in the dust and came to 
the Prophet Asst who said, 'It is enough for you to strike the ground with your hands, then blow, 
then wipe your face and the palms of your hands with them." (151). The body does not need to 
absorb everything for Tayammum because Mash (wiping) in Arabic does not necessitate that it 
must absorb everything. Mash of the head, face, and two hands, Imamah, Khuffain, and the 
black stone are all the only rimes Mash came from Figh to us and all of it means incomplete 
absorption. So when Mash of feet is prohibited, it only means that it is obligatory that water must 
fully absorb it. 


If there is no water to do Ghusl for the dead, then Tayammum is done on him. In the same way 
a living does Tayammum. Because ghusl is obligatory and soil is pure, but all as long as there is 
no water available. Tayammum is not allowed except with earth, then earth split into two types: 
Soil and and non-soil. As for soil then Tayammum with it is allowed whether it is from the earth 
or other places or put on a vessel or clothing, or if it is in the hand of a human or animal, it is all 
the same. And what is besides soil like marble, stones, mountains, deserts, arsenic, Kohl, 
plaster cement, gold, zink, sulphur, azurite or some material from salt, and if that is on earth 
without it changing in to something else then tayammum from it is allowed and if that is moved 
to places away from where it was such as in a vessel, on shirt or others then it is not allowed to 
do Tayammum from it but if it dries it gets called Turab again and then it is again allowed. 


It is also not allowed to do Tayammum from salts from the sea, ice, plants, hashish or wood. 
This all because it is not allowed to do Tayammum with except with what Rasulullah <t's:% 
ordered and he did not say anything except that it is allowed from Sa’'id and that is the face of 
the earth in the language. It includes soil and non-soil; it does not matter if it is on the ground or 
not. It can be on other spots as mentioned before. But the other type is like tin and that is not 
called Turab, Ard or Sa'id so Tayammum is not allowed from it but if it dries then it is called 
Turab and Tayammum is allowed from it then. The remaining things from stones, rocks, sand, 
and other things then as long as they are on the earth then they are all from Sa'id and are 
allowed to use for Tayammum. And if any of that is taken off from the earth then they are no 
longer part called Sa'id and what is not called Sa’'id is not what Allah allowed to do Tayammum 
from. Salt is formed from water or ice and grass, plants or wood are also not Sa’id. As for ice it 
is allowed to do Wudu' from it if it melts as ice is not water. 


Menstruation is black blood, thick, disliked, has a specific smell, once this blood appears from 
the vagina of a woman then praying, fasting, Tawaf, intercourse become prohibited for her, 
except once she sees purity, and that is once she sees anything other than black blood 
appearing from the vagina such as: red, yellow, brown, and white blood or something dry. She 
then has become pure and does Ghusl for menstruation and that is to pour water on the whole 
head and remaining body with water. If there's no water then she does Tayammum and can then 
pray again, fast, Tawaf, have intercourse with her master or husband. As for prohibition on 
praying, fasting, Tawaf, intercourse during menstruation then there's ijma on this from every 
single muslim. Fatima bint Abi Hubaish used to have bleeding in between the periods, so she 
asked the Prophet ls about it. He replied: "No, that is a vein, it is not menstruation. When you 
period comes, stop praying, and when it ends, wash the blood from yourself and pray" (152) 


Rasulullah lsc ordered the women to avoid the prayer once the menstruation starts and to do 
ghusl once it ends. Rasulullah jst said: "If it is menstrual blood then it is blood that is black 
and recognizable, so stop praying, and if it is other than that then perform Wudu", for it is just a 
vein" (153). This is the definition of menstruation, it is nothing other than black blood, which is 
Bahrani blood and darker. Aisha said: "One of the wives of Allah's Messenger (lsst practiced 
I'tikaf with him while she ad bleeding in between her periods and she would see red and yellow 
blood, and sometimes we put a tray beneath her when she offered the prayer" (154). She could 
pray with having red and yellow blood, if it would be part of menstruation she would not pray 
with red or yellow blood. Only black blood is from menstruation and nothing else, not red, yellow 
and also not brown. That is mere blood of the nerve because they are anything besides black 
and having that does not prevent prayer. Rasulullah j'ss said: "Give up the prayers only for the 
days on which you get the menstruation and then take a bath and start praying" (155). 
Menstruation only being black blood and nothing else is also the view of Umm Atiyyah, Ibn 
Abbas, Ali, Thawban, Ibn Sirin, al-Hasan, Ataa, Sa'id Ibn al-Musayyib, Ibrahim al-Nakha'i and 
Abu Thawr others (156). The narration about Rasulullah js: ordering to give half a dinar for 
yellow blood and one for other blood is weak Marfu'. Abdul Karim Ibn Abi al-Makhariq is weak. 
This narration is only authentic Mawquf. 


The Qiyas that red blood is part of black blood so that then red blood also takes the same ruling 
of black and that then yellow blood is also a part of red blood and that yellow blood also takes 
the ruling of the red blood and so on for the brown too is all false. Firstly it is agreed upon that 
white discharge is purity. Then we can see that yellow also is a part from white except that it is a 
bit more bright, if it has a part of it then it takes the ruling of white and then the same thing with 
the red and brown discharges as they have partially yellow in them then it takes that ruling. So 
this Qiyas invalid with that Illah. There is no doubt that the color white is available in every single 
color except black, then using qiyas for that partial whiteness being in the colors would be 
earlier valid than the other way around. If she sees purity as in the way we have mentioned then 
it still not allowed for her to pray, Tawaf and other rituals till she does Ghusl by washing her head 
and body with water or tayammum if there is no water available or if she is sick and Ghusl 
causes difficulty because of it to her, if she wakes up fasting and did not do Ghusl, then she 
must do Ghusl or tayammum if there is no water. 


If the husband or master wants to have intercourse with her once she sees purity which is any 
blood other than black, then it is not allowed to have intercourse except if she either washes her 
head and body with water for Ghusl, or does Wudu', or does Tayammum, or washes her vagina 
with water, and any of these 4 makes intercourse to permissible. Allah says: "They ask you 
about menstruation. Say: 'It is impurity; so stay away from women during (their) menstruation 
and do not have intercourse with them until they become pure. When they are pure, then have 
intimacy with them as Allah has commanded you" (157). "Until they are pure", "When they are 
pure”. Purity is more general than Ghusl only as purity is acquired through the four ways 
mentioned. Rasulullah 2:2 said: "Allah does not accept Salah without purification". So the one 
doing Wudu' attains purity. And Rasulullah 's2 said: "The earth has been made for me a place 
for means of purification". So the one doing Tayammum attains purity. And the one doing Istinja 
becomes pure by ljma. So it does not mean the only Ghusl thing that makes intercourse valid. 
As long as there is nothing specifically mentioned then anything that makes a person pure is 
valid, from the 4 methods mentioned. A menstruating woman does not make up any of the fast 
during her period; this is all agreed upon by Ijma. 


If a prayer time starts and a woman menstruates, then whether it is early of the prayer time or 
near the end of it, or if the prayer time passes for the next prayer then in all of those cases she 
does not have to pray or make any of them up. And if a woman becomes pure in the very end of 
the current prayer time but to the point where she can not do Ghus! and Wudu' except that the 
time would pass, then she does not have to make up that prayer and the man can enjoy from 
the menstruating woman's body everything except for entering the vagina he can use her labia. 
Also not from the anus which is always prohibited to enter. 


Allah says: "They ask you about menstruation. Say: 'It is impurity; so stay away from women 
during (their) menstruation and do not have intercourse with them until they become pure". This 
Ayah does not mean it must be a physical separation from the wives and other women till they 
become pure and the narrations about obliging it are all weak. There are instead authentic 
narrations that Rasulullah s:% ordered the women to cover their private parts when they are 
menstruating if they want to embrace or do anything with the husbands except for intercourse. 
And to sleep in different sheets but this was all before the revealment of the ayah. Anas said: 
"Among the Jews, when a woman menstruated, they did not dine with her, nor did they live with 
them in their houses; so the Companions of Rasulullah 2:2 asked him and Allah, the Exalted 
revealed: ‘And they ask you about menstruation; say it is a pollution, so keep away from woman 
during menstruation’, to the end. Rasulullah ,s:% said: 'Do everything except intercourse™ (158). 
In the language Mahid is in the location of where Hayd (menstruation) happens and that is 
nothing other than the vagina only. So the meaning of the ayah is to stay away from the location 
of menstruation from the menstruating women. Rasulullah said to Aisha: "Get me the mat from 
the mosque" and when | replied that | was menstruating, he said: "Your menstruation is not in 
your hand" (159). This all means that the location of menstruation is nowhere except the vagina 
itself. 


Postnatal bleeding prevents whatever menstruation blood prevents there is ijma on this except 
for Tawaf. The postnatal bleeding women can do that around al Bayt in Masjid al-Haram. 
Because the prohibition for it is only mentioned for the menstruating woman excluding the 
postnatal bleeding women. When Aisha menstruated Rasulullah ss asked if she had postnatal 
bleeding and she said yes (160). Rasulullah j'ss& called postnatal bleeding menstruation. It is 
allowed for the menstruating and the postnatal bleeding women to get married, also to enter the 
mosque and it is also allowed for the Junub can enter the mosque, Rasulullah j!s:% said: "the 
believer does not become impure". All narrations prohibiting the Junub and the menstruating 
women from entering the mosques are weak. A slave girl had embraced Islam and was in the 
Masjid of Rasulullah <!s.%. If a man has intercourse with a menstruating woman then he does 
not have to pay Kaffarah, all Marfu' narrations about it are weak, because of the weakness of 
Abdul Karim Ibn Abi al-Makharig. There are Authentic Mawquf narrations but Mawaquf is no 
evidence. 


Every blood that a pregnant woman sees as long as she did not give birth to the last child, then 
it is not menstruation blood and also not postnatal blood and that blood does not prevent from 
anything. If an old woman sees black blood then it is menstruation, it prevents her from prayer, 
fasting and Tawaf and intercourse. 


The smallest number for menstruation is the amount of a drop. If she sees that amount and 
greater in black blood from her vagina then she stops fasting, praying, no longer has intercourse 
with her master and husband and if she sees traces of red, white, yellow or brown blood, or 
dryness then she is pure and performs Ghusl or Tayammum if she has no water or is sick and 
she then fasts, prays and has intercourse with the husband, and if the black blood continues 
then remains menstruation till 17 full days and nights if it continues then it is no longer 
menstruation. All narrations regarding the menstruation of women lasting 6 or 7 days are all 
weak. Also all narrations about the shortest time of menstruation being three days are all weak. 


Rasulullah j'sc only said: "Give up the prayers when the menstruation begins and when it ends, 
take a bath and start praying". There is no specific time mentioned. It is 17 days because this is 
the most amount we have gotten to know from Ahl ul-lslam. And there is no limit to the shortest 
purity time, with no menstruation and also no limit to the longest purity time without 
menstruation. There is no time limit for the shortest time for postnatal bleeding, but for the 
longest time for postnatal bleeding it is 7 days and no more. There is agreement that postnatal 
bleeding, once it starts, if it then ends it does not return ever again unless the woman gives birth 
again. 


If any woman has black blood for over 17 days and nights then she is pure, does Ghusl., fasts, 
has intercourse and she only takes the ruling of menstruation again once the days of her 
previous menstruation begins the next month. A woman must know the days when she 
menstruates. As for the one who started menstruation for the first time and she would not know 
the days before her menstruation then she does not need to follow this in this first time. All 
narrations obliging a woman to do Ghusl for every prayer if there is no end to black blood is 
weak and it goes against the meaning of Istihadah as it is no more than releasing any blood 
other than black from the vagina. The woman only does one Ghusl after the 17th day even if it 
continues and she prays till the following period would come based upon the previous 
menstruation. 


Siwak is from the Fitrah, it is recommended if possible for every prayer is better. Plucking the 
armpit, circumcision, shaving the hair of the private parts, trimming the nails, are all 
recommended and as for cutting the mustache then that is obligatory. It is not allowed for a 
woman to pluck any hair off her face, and it is recommended for a Junub if he wants to eat, drink 
or sleep to do Wudu', it's not obligatory. If he wants to continue to do intercourse then he must 
do Wudu'. Having intercourse multiple times with 1 Ghusl is allowed. Ghusl is only obligatory 
after the last time. 


Rasulullah said: "Fitrah is five things: circumcision, shaving the hair from the private parts, 
cutting the mustache, trimming the nails, and plucking out hairs under the armpit" (160). 
Rasulullah said: "Do the opposite of what the polytheists do; let the beard grow long and cut the 
mustache" (161). Aisha said: "If the Messenger of Allah t's: wanted to sleep while he was 
Junub, he would perform Wudu', and if he wanted to eat or drink he would wash his hands" 
(162). Umar ibn al-Khattab said to Rasulullah that he would sometimes become Junub in the 
night. Rasulullah said to him: "Do Wudu' and wash your penis, and then sleep" (163). Abu Rafi’ 
said: "The Prophet went around to all of his wives in one night, and he had a bath after each 
one of them" (164). Rasulullah said: "When any of you has intercourse with his wife and desire 
to repeat it, he should perform ablution between them" (165). 


It is not allowed to do Wudu', Ghusl, to drink, or eat from a vessel not for a man and also not for 
a woman from a vessel that is made from the bones of the children of Adam. As it is mutilation 
of the bodies. Also not from a vessel made from bones of pigs as it is from the works of 
Shaytan. And also not from vessels made from dead animals who are not tanned. Also not from 
silver and gold vessels, and also not from vessels taken without right. Both Wudu' and Ghusl 
are prohibited from these vessels. As for the vessels Rasulullah said: "If anyone drinks from 
silver vessels or gold vessels the fire of Jahannam will bubble in his belly" (166). Besides that all 
vessels from copper, brass, graphite, tin, plate, emerald or corundum and others are all allowed. 


whoever can not wash certain body parts from Wudu' or Ghusl or Tayammum because of that 
part being cut off then obligation for that body part falls off and the person continues with the 
next body part. If it is wounded and painful then it falls off too. If a person's whole body can not 
stand water or causes difficulty then this person can do tayammum instead for Ghusl and 
Wudu'. If pouring water over the body parts or simply dipping the body parts in water does not 
cause difficulty then he must use water for those body parts only and leaves what is not within 
his ability. It is not allowed to mix in a Wudu', Ghusl and Tayammum. 


Whoever is near a water and then doubts if a dog licked it or not or doubts if it is used water 
from women or not. Then that person can do Wudu' and Ghusl from it because the doubt came 
after certainty. If he has to choose between 2 vessels of water and doubts one then he can still 
use both except if he is certain that he is doing Taharah from what is not allowed to. 


We finish everything here and we say, all praise be to Allah, the Lord of the worlds. Peace and 
blessings of Allah be upon our master Muhammad, his servant, his messenger. There is no 
power or strength except by Allah. The Most High, the Most Great. 
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